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The Personality and Artificial Intellect: The tendencies of XXIst century

XXIst century - a century of information technologies. Their rapid development has generated a phenomenon of an artificial intellect. Irrespective of this creation intellectual and technical efforts on realization of artificial intelligence lead to the important consequences for our civilization.
Strictly speaking, the idea of creation of an artificial intellect is not new. The person for a long time showed interest to the creation of his double. The history of this interest totals not one hundred years. From Golem up to Frankenstein and further up to the first computer- such is the prelude of the history of developing of artificial intellect.
Creation of a computer became an important event in this process as it has actually promoted to the problem of creation of intellect, instead of a simple mechanical body constantly suffering from intellectual imperfection.

The human brain began to be apprehended by analogy to a computer. The consciousness began to be represented by a basic opportunity to take, to store and to process the information. Probably, it is not the exaggeration to tell that the main discoveries and technological decisions of XX and XXI centuries are either directly or indirectly connected with a problem of the creation of an artificial intellect. In any case, the investigations in the sphere of information and management, starting with the Tectology of A. Bogdanov, the Cybernetics of N. Wiener and the modern Synergetic, ultimately to be found to focus exactly on this problem.
On the basis of the developed situation is the aspiration to understand the work of brain and to open secrets of human consciousness. It has resulted in XX century to the rapid development of the so-called cognitive sciences and has put forward the problem of creation of machines possessing the certain level of human intellect.
The problem of an artificial intellect is simultaneously the problem of natural intellect.  Depending on that is how much successful we are moving ahead in understanding of the work of human consciousness, so successfully we shall move ahead to the  work on creation of artificial intellect. Up to the certain degree of development of our knowledge about human intellect the works on creation of an artificial intellect completely depend on the levels of this knowledge. But already today, and furthermore in future there appears the effect of reverse connection, when theoretical and practical results of the works begin to influence not only on the scientific aspect of understanding of human consciousness, but on the formation of psychical consciousness of a human being entirely. 
On the one hand, it is quite a natural process. Occurrence of the new theory and new technology naturally influences on a life and consciousness of a person and can even change his outlook, as for example, in due time the quantum theory and the theory of a relativity did it. The scale of such changes depends on how deep we began to understand the world owing to the new theory and how our daily life has changed owing to a new technology. But the changes, beginning to occur to the person owing to development of an artificial intellect possess a feature unknown before: in a limit they are capable to change human nature, to transform Homo Sapiens into Techno Sapiens and accordingly the natural biological world into the world of artificial technologies.

It is caused by natural evolution of the person in direction of abilities essentially represented by the artificial world, on the basis of which is the artificial intellect. For example, the person aspires to immortality or a long life, but biological resources of an organism even at absolute health are provided by nature for not more than 150 years, hence, prolongation of a life be connected with transference of an organism from natural to artificial existence.
The person aspires not only to a long life, but also to live qualitatively, that is to be healthy. Biological bodies of a person are short-lived and vulnerable in adverse factors, hence, here again it is a question of artificial bodies. The aspiration not only to comfort in all senses, but also the immemorial curiosity of a person actively pushing him into depths of oceans of the Earth and infinity of space, also puts him before necessity to become impregnable before external factors. This and thousand other opportunities could be realized, if the person has passed from existence as a biological kind to a technical one.
Attempt to imagine the problem of artificial intellect as aspiration to create a reliable assistant to the person who would carry out all that he cannot and does not wish to do is not serious. Here we do say about creation of domestication of any kind of animals. It is a question of creation of an artificial intellect on the image of a similar human being. However, it is a familiar story. The god has created the person on the image and similarity. In addition, what has occurred then? «The god has died. And we have killed him" speaks Nietzsche.
In a limit, it is a question of creation of a new kind of reasonable essences. Such processes cannot be stopped on half of way and cannot be defined by expediency or its absence. However, in my opinion, this is the general direction of evolution of development of an artificial intellect, a final realization of which is very far. However, the results received in the sphere of development of an artificial intellect, already today start to influence on a person.
What does it mean to be a person? If to abstract from various definitions of persons and to be limited only to its functional aspect, to be a person means " to be oneself in own culture ". To be oneself is perceived as an equivalent of a concept "person". It is obvious, that in functional definition of a person the leading role is played by non-similarity of one individual to another. Irrespective of a qualitative level of differentiation, we start to speak about a person when we distinguish one individual from another. Certainly, in this distinction the physical aspect is secondary. The concept of a” person" focuses in itself, first of all, all those distinctions, which are interfaced to consciousness. External physical distinction serves as some kind of a “marker" emphasizing intellectual and spiritual distinction.

Would an existence of concept of “person” in civilization of physically identical essences be possible? I believe yes, under the condition of their intellectual and spiritual differentiation. But would it be possible if this concept exist in a civilization of spiritually identical essences, even at their physical differentiation? This is impossible to imagine.

But "person" as the concept defining and separating one individual from another would be impossible, if in its basis there would be something common for all individuals. This common is culture. Culture becomes a nutrient sphere of growth of a person. By virtue of primary psycho physiological heterogeneity of individuals a degree of development of culture is also different. It is possible, certainly, simplifying matter to tell that a person is a variable from a degree of development of culture. Certainly, values of variables will be different and it allows determining a person as non-similarity and a wish to be “oneself”. 

Due to the fact that the culture is center of that does not belong to an individual as itself, but belongs to "person" in that measure that is capable to master this culture. This definition of a person starts with norms of existence of natural intellect. However, to be outside of culture is impossible for any intellect. As we understand intellect today, there is a set of huge quantity of cultural functions, and a person is a transformation of these functions into an intellectual and spiritual reality. Hence, the artificial intellect, as well as natural one should also possess its own "culture". However, the existence of culture assumes the existence of a person. So, does a machine possess an artificial intellect capable to become a person? 
We distinguish two conditions of intelligence through concepts "natural" and "artificial". This is an extremely significant distinction. I would even tell that the problem of an artificial intellect is the consequence either relationships of natural and artificial or transition of a natural phase of the development of a person in artificial. The concept "natural" is indissolubly connected with concept "history". Strictly speaking, culture is exactly history, which in its turn, is a pressed time, with the events, filtered according to the conditions set by an epoch. Billions years of evolution of alive organisms are in the base of natural histories of a person. Potential ability to be oneself in own culture, that is to be a person, has been incorporating for millions years of psycho- physiological evolution of the mammals which have generated deidentity of all alive essences owing to  the processes of natural selection.

The history has the beginning. The beginning has presuppositions and conditions. Presuppositions and conditions can be supervised or not. Presuppositions of natural history of a person are not supervised by him. Concepts "person" and "culture" as a matter of fact, are the consequence of uncontrollable by a person development of presuppositions and conditions of evolution.
Other thing is artificial matter. All artificial is the consequence of development of conditions controllable by a person. Hence, neither a person, nor culture and history are possible in the usual sense. This means that artificial intellect cannot become a natural human being, as in this case there is an insoluble contradiction. That is there is no personality in general sense. There is a concrete person. We shall admit that the artificial intellect completely corresponds natural. A problem arises immediately. Certainly, while a person is becoming a person time will pass. After birth, he starts to master culture. But identification is present initially though a child is unaware of this for a long time. It is possible to distribute all told on an artificial intellect, but in this case we shall receive only technical clone of a given person. Their psycho-semantic structures will be identical. Such situation gives rise to insoluble legal and ethical problems. As a whole, such approach to the problem seems to be senseless.
But the problem of personal identification of an artificial intellect nevertheless can be solved by analogy to human identification. As it has been said above, a person was defined as a variable from a degree of development of culture. History is in the basis of culture. History is given to a person in existential sense. Its existence is its history. History as the basis of culture of artificial intellect can be given only essentially. As the nature and evolution have defined presuppositions of human history, so a person defines the presuppositions of history and culture of artificial intellect. 
But it is already absolutely another situation in which history, culture and a person have very little in common with human being. Thus, it is possible to conclude, that if in relation to an artificial intellect and application of concept "person" is possible, it has very little in common with application of this concept in relation to a person. In a basis of such situation, there is a contrast of senses, concluded in categories “natural” and “artificial”.
It is necessary to note, that the person cannot possess monopoly on intellect even because he himself, sooner or later becomes the originator of creation of an artificial intellect. I would even tell that a person is doomed to creation of an artificial intellect, as its creation is only logical end of civilized process of gradual transition from natural to artificial. Not to possess existential history means to be artificial. To be artificial means to possess essential history. In this sense all natural has existential history, including a person.

Owing to artificial, a person was allocated from nature and history of a person is a history of gradual cultivation of artificial. Simultaneously this is the process of deprivation of existential history as it is the process of ejection of natural by artificial. Essential history of artificial until now has been shown in that « in our city civilization new generations of products, machines, “gadgets” have been replacing each other quicker and quicker in comparison with which a person acts as very stable”
. That is artificial addresses to us as “structural evolution of things and this is a process of technological development. Strictly speaking, occurring to a thing in technological area is essential, whereas occurring with it in the field of soсail- psychological needs and practices – insignificant”
. It becomes essential that a thing exists and how it exists. "Personification" of things is shown in their series. Therefore, artificial gradually "steals up" to realization of itself as personality. 
Distribution of things or that is the same; distribution of artificial becomes the process defining spiritual existence of a human being. Democracy and globalization in planetary scale become the most effective ways of replacement natural by artificial. The influence of the latter we already can empirically observe. It is shown in depersonalization of a person. Natural human personality becomes more unified and loses intellectual and spiritual depth. 

Process of replacement of natural by artificial simultaneously means the process of replacement of a natural human person from historical place. Natural is the fact that in process of intellectualization of artificial spiritual and intellectual condition of a person becomes less substantial. Particularly it is shown in standardization and mass character. A person gets in a paradoxical condition. The more intellectual systems, which he applies are and opportunities in connection with which he realizes, the more defect he undergoes. Artificial in a kind of different technologies penetrates into all stages of social life, creating specific atmosphere of formalization of all social structures. 
Is this process negative? To answer this simple question is not so simple. With a certain degree of confidence it is possible to tell that the process of replacement of natural by artificial and, finally, a creation of an artificial intellect is a realization of modern aspirations of a humankind to comfortable, safe, fair and democratic life. Probably, that for achievement of these purposes and realization of similar values it is necessary to sacrifice everything, which is connected with history, culture, a person of biological kind of Homo sapiens. It is also possible that it is next evolutionary stage in development of humanity, which is defined by those tendencies, which have been marked here. If it is so, than to oppose to this process means to assimilate, for example, to Luddites which at dawn of revolutions in England destroyed machines as those did craftsmanship senseless.

Is this process fatal and irreversible? It becomes so, if development will be carried out henceforth spontaneously and its vector will be focused in a direction of values of a consumer society. Nevertheless, in comparison with the previous historical epoch it is impossible to consider a situation fatal. The level of understanding of the occurring processes has incommensurably grown owing to a science, information technologies and everything, which is connected with the development of artificial intellect. Therefore, conscious change of parameters of development of a civilization and promotion of new purposes according to new values of other non-consumer society is possible.
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